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Faire sortir de la véridiction du marché la juridicité de l'État: c'est ça le miracle allemand. (Note, p. 96 n*). (Naissance de la biopolitique, p. 96 n.*; Birth of biopolitics, p. 95 n*). Lectures from 1979, The Birth of Biopolitics, continue (in Foucault's words) the genealogy of the art of government that began the previous year in security, territory,
population. In this sense, the 1979 lectures can be understood as Part II of a two-part history of governmentality – one that Foucault would never have published in his lifetime. Genealogy began in the previous year in a retrospective way – starting with the end, that is –with the problematization of current styles of government rationality,
with the right &amp; economic model of crime and punishment that Foucault captured through the following question: The general question basically will be how to maintain the type of crime, theft for example within socially and economically acceptable limits and around the average that will be considered optimal for a given social
functioning. (STP, p. 5). The year before, genealogy went through pastoral ways of governance before detailing the type of government rationality known as the 16th- and 17th-century raison d'État - which Foucault recapitulates and summarizes in his first lecture, The Birth of Biopolitics (p. 4-10). In Part II, beginning in January 1979,
Foucault follows a mid-eighteenth-century genealogical story with an elaborate four-part analysis of what he calls a new limited way of governmentality that combines liberalism - a four-part analysis that covers (1) eighteenth-century English liberalism; (2) twentieth century German ordoliberalism; (3) French Giscardian neoliberalism in the
1970s; and (4) American Chicago School of Neoliberalism-before closing with a capstone lecture on the concept of civil society. Foucault identifies a form of rationality associated with liberalism primarily through his own internal understanding of his own inability to govern and the resulting perceived need for automatic restrictions on the
government itself. Contrary to the internal logic of the Polizeiwissenschaft or the administrative-police state of the seventeenth and eighteenth centuries-which stands as a metaphor for discipline and carries with it an unlimited ambition to manage every minute aspect of everyday life, the social, political and personal-new form of liberal
government dazzle that Foucault explores in The Birth of Biopolitics has its roots in self-conception limitations : Let sleeping dogs lie, in the words of british statesman Robert Walpole (1676-1745) (BB p. 1 10 and 20). What drives the investigation- just like the year before - is Foucault's belief that this new the ruling has set in motion the
mode of truth that works today: «le dispositif de base est en somme le même encore aujourd'hui » (note BB, p. 18). It is the contemporary nature of this liberal rationality, this autolimitation de la pratique gouvernementale (NB p19) – the fact that it is ubiquitous and dominant today (it is in 1979) – that is what fascinates and motivates
Foucault, as he hinted in his lectures a year ago. [T]he problem of liberalism arises for us in our immediate and specific reality, Foucault insists. This is exactly what is at stake in all this, stresses (BB, p. 22). [I]t is the problem of our time, explains Foucault (ibid.). A problem of our time that is all the more problematic because of its direct
relationship to the forms of truth that dominate our times, namely the belief in the need for limited government intervention in the economic sphere or in what might be called the illusion of free markets. It is the connection between these new forms of liberal economic rationality and today's creation of truth that motivates the 1979 lectures.
While Foucault examined in his first lectures the link between truth and legal forms (i.e. suffering or tests, questions and exams), and since he turned in the next round of lectures (society must be defended and STP) to the relationship between truth and historical forms (i.e. universal history, realistic or local history, and its own counter-
history), in 1979 Foucault now turns his attention to this , what might be called truth and economic forms : the role of political economics as the basis of truth regimes when it comes to proper restrictions on governance. From this perspective, the market is becoming an archetypal space for the production of truth – which it calls un lieu de
véridiction» (Note Political economy replaces law and law as an idealized source of restrictions on government measures based on newly acquired truth in the incompetence of the state. In the sixteenth and seventeenth centuries, the market changed from a legal power and regulation (jurisdiction) into the space of truth, natural order and
natural law (veridiction) in the mid-eighteenth century (note: it is in these passages about what Foucault names veridiction that we see that the overarching theme of Foucault's multi-annual research project appears: namely, the idea of the history of truth, apparently not in the sense of the history of truth, but rather the history of practices ,
institutions and discourses that justify our claims to the truth and our true beliefs. It is this project of the history of truth that is based on various forms of veridiction, which will lead Foucault's research in the next phase of his lecture series and that he will discuss so painfully, retrospectively, in the introductory section of Modification at the
beginning of Volume 2 of the History of Sexuality in 1984. In 1979, this research project took Foucault through reading liberal art governance, starting first with an analysis of early English liberal thinking from Adam Smith to Jeremy Bentham (lecture of January 24, 1979); secondly, the files of the German liberals of the 1940s and 1950s
(31 and 7 February 1979 and 21 February 1979); thirdly, the French liberal discourse under President Giscard d'Estaing in the early 1970s (7 March 1979); and then analyze, the fourth, neoliberal texts of the Chicago School (March 14, 21, and 28, 1979), with particular emphasis on the writings of Gary Becker, who gave the original
impetus to the entire line of analysis in the first pages of the STP. With all these kinds of liberalism in place, Foucault turns in his final lecture, on April 4, 1979, to the overarching notion of civil society that underpins liberal arts governance, with particular emphasis on Ferguson's 1787 essay on the history of civil society. By conceuding at
the end of this inquiry into how the key concept of civil society appeared and got to the truth of the state-society divide, the 1979 lectures on the birth of biopolitics clearly clarified the subject of its analysis and study: specifically, this problem of our time, which is the current liberal ideas of political power, government regulation, and self-
government and others. Recently, an intense debate erupted about Foucault's personal sympathies and political views on neoliberalism; however, the structure of his two-part genealogy of governmentality in the STP and the Birth of Biopolitics, which begins with a pastoral model and ultimately leads to criticism of the concept of civil
society - in other words, the very structure of this particular political-economic history of truth, which Foucault summarizes in the last paragraphs of these lectures from 1979 (NB, p. 314-317) – should lay such questions to rest. As François Ewald suggests, Foucault was no more Machiavellian for studying raison d'État or Physiocrat for the
study of François Quesnay than he was neoliberal for the study of Gary Becker. The challenge for contemporary readers of the birth of biopolitics is to draw on Foucault's preliminary analyses of these liberal texts to imagine a more full-fledged critique of neoliberal government rationality. Not to predict what Foucault would write if he
decided to continue working on this particular form of veridiction, on this political-economic episode in the history of truth, but rather to develop a strong critique of our dominant liberal arts reigns today. This was partly the challenge that Gary Becker, François Ewald and I set ourselves at seminars at the University of Chicago in 2012 and
2013, seminars that were unfortunately shortened by the death of Gary Becker. It was also-now when I look back at what I was trying to address in The Illusion of Free Markets: Punishment and the Myth of the Natural Order (Harvard 2011). In fact, on this latest rereading of the birth of biopolitics, I have finally identified the exact point of
overlap with the illusion of free markets, specifically in the place where Foucault discusses the second consequence of liberal arts government: The second consequence of this liberalism and liberal arts government is a significant expansion of the procedures of control , restriction and coercion that are something of a counterpart and
counterweight to various freedoms. I drew attention to the fact that the development, dramatic rise and spread of these famous disciplinary techniques for taking over the behavior of individuals from day to day and in its fine detail is exactly contemporary with the age of freedoms. Economic freedom, liberalism in the sense I was just talking
about, and disciplinary techniques are completely intertcipated. [...] Panopticism is not a regional mechanic limited to certain institutions; For Bentham, panopticism is indeed a general political formula that characterizes a certain type of government. (BB, p. 67; Note, p. 68) This passage captures pretty much exactly the American paradox
of laissez-faire and mass incarceration–or what is called neoliberal punishment. And unlike those thinkers who associate it specifically with the neoliberal period, starting in the early 1970s, the connection here goes back to the birth of the liberal art of governance. This is consistent with the early despotism of the natural order in physocratic
thinking. Let me conclude this introduction to the birth of biopolitics with one of the more prespicuous insights from Foucault's economic history of truth–especially in light of the recent euro crisis–and how economic growth produces political power within the neoliberal paradigm. Foucault writes about German neoliberalism, which he refers
to as a fundamental feature of contemporary German government, 31 December 2001. We should not think that good economic governance has no effect and no other supposed and calculated end than ensuring the prosperity of all and everyone. In fact, in contemporary Germany, economics, economic development, and economic
growth create sovereignty; creates political through an institution and institutional game that is precisely because this economy is functioning. The economy creates legitimacy for the state that is its guarantor. In other words, the economy creates public law, and all this is an absolutely important phenomenon that is not entirely unique in
history, but is nevertheless a completely unique phenomenon in our time. In contemporary Germany, there is a circle that constantly moves from economic institution to state; and if there is an inverse circuit that leads from state to economic institution, it should not be forgotten that the element that comes first in this kind of siphon is an
economic institution. There is a permanent genealogy, a permanent genealogy of the state from an economic institution. And that is not enough, either, because the economy does not just bring to the German state the legal structure or legal legitimization that history has just discouraged. This economic institution, the economic freedom
that it has been tasked with guaranteeing and maintaining from the outset, creates something even more real, concrete and immediate than legal legitimisation; creates a lasting consensus among all those who may appear to be agents, such as investors, workers, employers and trade unions, in these economic processes. All these
economic partners are building consensus, which is a political consensus, because they are adopting this economic game of freedom. (BB, p. 84; Note, p. 85). [Read the post here. © Bernard E. Harcourt] Harcourt
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